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absence of which prevents the production of any
cognition, even when the sense-organs are in direct
touch with their respective objects. It has also been
defined in several other ways on the basis of its peculiar-
ities. Thus, some hold that Manas is that which does
not possess any touch or any specific quality (ylcesa-
guna\ but has a limited form233 and motion.234 Cankara
Mi^ra defines it as that whose presence or absence
necessitates the production or otherwise of cognitions
at the time when the A.tman and the sense-organ-contact
is present.235 It has been also defined as that which
possesses the atomic nature not coherent with the pro-
ductive conjunction; or, as that which possesses a
limited form which is the substrate of the conjunction,
the non-material cause of consciousness; or, again, as
that which possesses an impression {sawskdra) and is a
sense-organ but is not coherent with any specific
quality, and so on.236

Such a Manas, being supersensuous, is proved to
have an existence through inference alone. As regards
the probans to infer its existence, Gautama holds the
non-production of the simultaneity of cognition alone
as me  most important one.237 Vatsyayana adds
memory, inference, verbal testimony, doubt, intuition
{pratibha\   dream-cognition,   imagination   {f{ha\
the experience of pleasure and pain, desire and
the rest as indicative of the existence of Manas2^
Regarding the form of inference to prove its existence,
it is said that every kind of production requires an
instrument (karana) to cause its existence. Now, that
memory, desire, doubt, etc. are psychic phenomena of
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